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ABSTRACT
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e geographical mental, and emotional losses of sufferers of Partition. In the novel
S 3v.Man, Sidhwa used the child psyche to analyse the whole incident which takes
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g the Partition. Her aim 1s to show how people were exploited in the name of
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. lture and became victims of communal hatred and cruelty during Partition. She

~r »rv of Ice-Candy-Man around the region of Western India with its historical,
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NTRODUCTION
I Sidhwa explores the cultural differences that shapes the psyche of men and makes them rebellious,

Intricues, atrocities, love, hatred, betrayal an.d all such }_)owerf.ul words re§9nate throughout the novel
m\;ng it immensely interesting and inta.ct tlll' the last l}ne. With the e.lt‘rocmes ca}lsed by Partition, she
senerates the feeling of collective cultural identity. The V‘xolenc:e of pa.rtltlon comprised both physical and
;»s_\-cho}ogical wounding. The physical wounds are linked up with aspects of somatically marked
cultural identity.

The patriarchal setup is discriminatory against women and emphasizes on conditioning them for
lifelong and willing subjugation to men. The women of Ice-Candy-Man are not only conscious of their
desire, but also eagerly assertive about their independent handling of culture. The novel not only
describes the Partition havoc but also people's consciousness towards their culture. Although the novel
deals with a mixed culture of Hindu, Sikhs and Muslim, Sidhwa made an attempt to give some glances of
her own Parsi culture. The dismemberment of India brought forth unprecedented violence-born
refugees on all sides of the borders, to whom home became exile overnight, existence parts of memories,
and identity a disorder between Self and Other. It gave rise to cultural consciousness and, “soul-
searching intersections of Centrality/ Marginality” (Majumdar 74). Bapsi Sidhwa mentions the
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At soll 1§ . o sreelf i A o B v
‘\"::g,\l\l\ Bapsi Ndh:\:‘ l‘\:':"::“‘:"“:"’ w:;l ilthe culture of Parsis, P:‘ g Diasporics of the
¢ _ put with the pu e reveals the ¢ sl commung
secretive but b 5 ue identity, culture 4 dtybv"y
sron n;h::: "\"‘m‘“ Keen interest in the interaction of two or more cultures z P and religious
s’,. e dia is not a bygone event, but a contemporary phenomenon whl:): exist side by side The
Partitiof 4 culture. Gidhwa is not alm_w in her need to explain her heﬂlage but influence the nspe'ct of
relighon al w Pt"'(i\'ula\fl_" those writing in a non-native language. It is also th:h"e’ with other Thirg
wor \.i‘ \\‘l z‘ s an audience unfamiliar with that culture. Most of the characte compulsion to ?!#Iai':;
her CU ~N‘-"‘”‘f truly Parsi by their culture and traditions. Culture and tradition ;: emPlnyed by Sidhwa in
thi< :7..\‘\:‘ .t o it i mind making and perc'eiving things. As during the Pamf,g:':,"“"'”‘myphy,
an “‘ ’ y " arfere AMONE other groups, their closeness or devotion towards the cultuar)e'z;P a:sis are not
atliowt “ : astonishin
‘ g aimed to re-enact the picture of the Partition through h gly
w\“ . ows light on'the aspect, how Parsis had suffered in this holocaust e;_}':rwel Ice 2
Man. SN 7 ny's parents- The Sethis, Col. Bharucha, Dr. Mody, Mr. Bankwal ough her Parsi
t‘har"-» ol the insecurity and complexities for their religion and cujturea ;nd Many more,
Sid H\\ & ‘he Aryan tribes and migrated from Persia (now Iran) to India just for sa-v' a’i‘: were the
dext"’ i o] by the Arab invaders. Parsis had decided to follow the rules am;ng eir religion
m;?:::;;:, . whetheritmay be Hindu, Muslim or Sikh in order to avoid all the P°55ibilityccl,1fs:§m§a of the
;ue;r community. When the c.ommum'ty mugs ated to Gujarat, they fully adopted the culture ot)" thll:;.;atz
Being an 2daptable community, they realized that they can practice their religion and prosper it only
main loyal to the ruling people. Parsis were the first people to practice English language and

when they rems Y .
ways under the British Raj an

knowledge of Gujarati langua ge
In the novel, Lenny's family

d become the most Westernized Indian c i
due to their settlement in Gujarat. SREly rRisbothave
never Ini'sses any, congregation and gathering in Fire Temple of their
Parsi community where they all fulﬁll their rfehglous practices. Parsis of Lahore held a, “Jashan prayer”
(32) to celebrate the victory of B,l:ltlsh in the Eue Temple. In the temple, the Fire alter is so sacred that the
priest of the temple wears the, “cloth mask” (32) to prevent iéhe spe.cks of spittle. Parsis have a distinct
cultural tradition. Each and every house has a small sacred fire which is kept alive permanently. In an
interview Sidhwa explains thata Parsi Zoroastrian background influences heridentity as a writer:
... ithas formed my habits, my thoughts, my values, and I have fun portraying my community, as
in Crow Eaters. No matter where they are the Parsis are a minority, and the tension this creates
compels one to express feelings, ideas, politics efc. Being a Parsi can also make a writer more
objective observer perhaps. (Hussain A. Internet)

Sidhwa brought readers close to her unknown community's culture and Islamic culture as well. Ice-
Candy-Man suggest that she possesses the perception, the culture's knowledge and sentimental
approach to community which makes it possible for being an cultural document. Whatever she has
described about her culture, it is authentic just because of honesty of the events. Inspite of being a
member of secretive community, she revealed all cultural phenomenons with honesty. However, she has
successfully evoked the life of Lahore in the early part of twentieth century, Alamgir Hashmi points out
in his excellent review of the novel as:

Bapsi Sidhwa writes from a deep historical consciousness. Her evocation of a part of Lahore life as
http:// recentjournals.in & http:// wellpress.in
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In the novel, Lenny tours the village of Imamdin and notices how Khatija and Pnrve;'r; h) :
sisters of Ranna, like the other girls in village, already wear the responsible expressio ot Oadolw 4
women and they, “affect the mannerisms and tone of thelr mothers and aunty” (Mi .rh:';‘:‘r:\uch Old" S

7 perp B

By Lenny s cropped hair and short dresses, Parsis dress themselves | :
Lenny also \n\:t's short dresses and has short hair, The girls of v|||.\g:||r:,‘:."||r:‘::::¥l:"'""d Speak Bnm p
wliwr. Lenny perceives many differences in the personality traits aned Intor;atn of(m' and weary suip.
Parveen, one of Ranna's sister astonishingly asks Lenny about the reason of hér short h";'“ and Womep,
that itis the “city fashion™ and “'Even my mother's halr is short” | Leaving that place Len s tells hep
“guilty conscience” (87) just because of the cultural difference and she realizes that cul i kh'd“ E
shaping the mind e ulture """mﬂm‘;
Lenny's mother is very conscious about her religion, cu 4
Children aware about their cultural identity as a Parsi and takes them to pj 3
congregation or festival. Despite her liberated handling of children and modern ;ief B tvery
much a traditional wife. Lenny picturises the inner sanctum of the Fire Temple b e-sty]e”’ she is y g
through two barred windows and an open archway the main fire altar. It lsrl)ike Y_sayir.\g, o -‘“Mw
and the flames are dancing above a bed of white ashes” (34). No on, gl
sanctum except Priests who, “tend the fire”
place where Parsis dispose the dead body. When she hears about Mr. Roger' i o
t}\\m?"““ aware about the death ritual of Christians and Parsis. She herself prggaimmsu?’g::d hbody, d‘
}‘“3‘_"' s L.it‘n\lse makes me curious about all aspect of dying. 'What is the Tower of Siler;ce"’ (1:3?(& bob
Pax_sxs itis known as “Dungarwadi” It is a, “big round wall without any roof” (113). The dead ) Amo"‘ b
inside it for the vulture to clean and the Sun dr i
should be used for the good. They believe, “.

ies out the bones. It is supposed that after dea plee
by burning it, we feed God's creatures” (114)

: th our bogy
.. .Instead of pgllutmg the earth by burying it, or wasangfﬂel»:
Sidhwa has put the name of Rodabai as Godmother to provide the religi ibilitv i 1
character. As far as the name is concerned itis the translation (I:f “Italian word glizgiifsgmillw m}“
has several meanings. One of them is, “. . . it designates a person who takes the responsibility oferre‘lgib?h‘l
upbringing of another person (usually a newborn) when the latter is baptized in a Christian chm
(Piciucco 213). Her figure is set to arouse the feeling of ethnicity in minds of children like Lenny, Adia ¢
her cousin. She is the savior of religion and culture, who always tries her best to sa !
traditions.

People are conscious for their cultural traits and tradition whether they are Muslim, Hindu, Sikh or
Christian. In the novel, there are glimpses of tradition followed by people. Hari who is Hindu _‘,
shaven head with “bodhi-hair rising like a tail” (95). After asking about the reason by Lenny, he answer
her that it is a tradition “. . . from the time of my grandfather's grandfathers . . . it's the way of our caste” :
(95). Caste difference is also presented with the child psychology when Lenny states: 3

The Rogers of Birdwood Barracks, Queen Victoria and King George are English Christians: they

look down their noses upon the Pens who are Anglo-Indian, who look down theirs on the
Phailbuses who are Indian-Christian, who look down upon all non-Christians. (94)

: What is remarkable in the novel is the traditional conflict, introduced by Sidhwa. In the no
when Partition havoc takes place, Muslims try to throw out all Hindu population from Lahore. Religion

appears to have been the determinant of nationality because of the conflicting worldviews. People leave
their ancestral home with heavy heart. But rest ot people takes their own stake to live there. They
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4ay of judgment if we abandon their graves” (IE;‘;,? Thl‘s/\::actﬁtﬁi:;’ ill we show to our
. considers it a cultural responsibility to provide the peace to th’:P ?esentatmn of
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Lenny's mother always keeps herself.busy in religious practices. She appears, “. . . devout, her head
covered by a gauzy white scarf and smelling of sandalwood. She has been praying” (41). In Parsi culture
there is a ceremony t0 invoke the great “Trouble Easers, the angels Mushkail Assan and Behram Yazd”
(241). They are the gods who frequfently ev?ked by the Parsees at trouble times. Mother makes
preparations for the ceremony by putting a white shee't on the floor and placing the small fire altar and
photographs of saints on it. These ceremonies she does in home to make her children more religious and
committed. According to Parsi belief, she places a, # _six-inch iron nail, blessed by the Parsee mystic
aru” (213), under the mattress to vanish off fear from her

Mobed Ibera, the disciple of Dastur Kookad

children's heart.
The novel prese
final message of the novelis ¢
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